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Introduction

Thomas Meyer’s essay “The Development of Anthroposophy since 

Rudolf Steiner’s Death” forms the closing section of a larger volume 

entitled Milestones, published as Wegmarken by Perseus Verlag (Basel) 

in June 2012.1 Therefore, what is presented here has been taken out of its 

original context.

Milestones features in twenty-three chapters a symptomatic treatment 

of the whole of Steiner’s life, progressing chronologically from event to 

significant event, both inner and outer. It reviews such salient turning points 

as: Steiner’s occult experiences as a seven-year-old child in Pottschach; 

his first experience of happiness upon discovering geometry at age nine; 

his meeting with Friedrich Nietzsche in 1896; the decision to create a 

new, Western Christian esotericism in 1901; the laying of the Foundation 

Stone in September 1913; the burning of the First Goetheanum in 1922; 

the founding of the General Anthroposophical Society (the Society) and 

Michael School at the Christmas Foundation Conference of 1923; and the 

circumstances of his death in March 1925.

“The Development of Anthroposophy since Rudolf Steiner’s Death” 

does not treat of milestones in Steiner’s life but of the evolution of Anthro-

posophy since Steiner’s death and its future prospects.

Milestones is not your typical biography that recounts, in greater or 

lesser detail, the arc of a life through its achievements, failures, crises, 

1 A French edition of Wegmarken appeared in late 2013. An English transla-
tion of the entire book will be published by Temple Lodge  in 2015.
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and so forth, documenting them with historical references, eyewitness 

accounts, and first-person reflections from diary notes, correspondence, 

and internal memoranda. Other such biographies of Steiner exist, penned 

by authors2 who knew him personally or were students of Anthroposophy. 

Meyer’s symptomatic treatment reveals characteristic and karmic trends 

within discrete biographical episodes. 

Five appendices supplement the present volume. Appendix 1 presents a 

Chronology that denotes, by year and day, significant episodes in Steiner’s 

life and in the development of Anthroposophy. 

The remaining appendices feature, for the first time in English in one 

volume, significant documents pertinent to the Anthroposophical Society’s 

Easter 1935 Annual Meeting. Appendix 2 contains the “Memorandum” 

written by supporters of Marie Steiner, which sets forth a list of grievances 

in support of the expulsion motions adopted at the 1935 Annual Meeting. 

Appendix 3 records Ludwig Polzer-Hoditz’s3 address to the 1935 Annual 

Meeting counseling against the expulsion measures. Appendix 4 contains 

an English translation of a letter written by the Society’s executive board 

on November 17, 1935, to Adolf Hitler, seeking to annul the banning of 

2 Cf. A. P. Shepherd, Rudolf Steiner: Scientist of the Invisible; Johannes 
Hemleben, Rudolf Steiner; Rudi Lissau, Rudolf Steiner; Emil Bock’s studies 
of Steiner’s life; Christoph Lindenberg’s Rudolf Steiner: A Biography; and 
several works by Peter Selg, including his 7-volume Rudolf Steiner, Life and 
Work: 1861–1925 (SteinerBooks, 2014–).

3 Count Ludwig Polzer-Hoditz (Apr. 23, 1869–Oct. 13, 1945), the scion of a 
noble Austrian family with a military background, retired from the Austro-
Hungarian army for health reasons at the rank of Captain in 1902. In 1908 
he attended a lecture of Steiner’s in Vienna. He later became a pupil and 
intimate of Steiner’s, and a leading member of the (first) Anthroposophical 
Society. In 1917 he consulted with Steiner on ideas for the postwar reorga-
nization of society, known as the Threefold Commonwealth. He was able 
to present these ideas to Charles I, Emperor of Austria-Hungary, through 
his brother Arthur, who was Charles I’s Cabinet Secretary. Polzer joined 
the General Anthroposophical Society when it was created at the Christmas 
Conference of 1923 and was appointed by Steiner as a First Class reader. 
Having failed in his speech at the Society’s 1935 Annual Meeting to prevent 
the rift in the Society from becoming a schism, he resigned his membership 
on May 30, 1935. He passed away ten years later in Vienna.
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the German Anthroposophical Society, and appendix 5 is a copy of the 

original letter to Hitler in German.

*

“The Development of Anthroposophy since Rudolf Steiner’s Death” is 

unique in that it offers in a single essay an overview of the eighty-seven 

years of the development of the anthroposophic movement and the 

Anthroposophical Society, the worldwide charitable organization head-

quartered in Dornach, Switzerland, since the death of its founder. The 

Society went through a very difficult and controversial period in the 

ten years immediately following Steiner’s death which culminated at its 

Annual Meeting in 1935. The result was the expulsion from the Soci-

ety of two members appointed by Rudolf Steiner to its executive board 

(Vorstand)—Ita Wegman and Elizabeth Vreede—the British and Dutch 

branches of the Society as well as such important anthroposophists as 

Zeylmans von Emmichoven, Daniel Dunlop, Karl König, George Adams, 

Eugen Kolisko, and others. Meyer adopts the position of Ludwig Polzer-

Hoditz, who opposed the expulsions, that membership in the Society as 

such is not the crucial element in spiritual work, but that

the Foundation Stones that rest in strong hearts are no longer tied 
to a particular location and a single building. They must become 
the Foundation Stones for the Mystery centers of the future at 
diverse locations. Those who will sow the seeds for these Mystery 
centers can only be called to do so by their destiny, directly by the 
world of spirit. This, however, requires esoteric courage above all, 
rather than paternalism and restrictiveness. 

Approximately seven months later, on November 1, 1935, the German 

branch of the Society was banned by the Gestapo, the Third Reich’s secret 

police. In retrospect this seems to have been a mere formality, since the 

Society had inflicted its own mortal wound at the 1935 Annual Meeting. 

Meyer reveals the extraordinary concordance of three November 17 dates 

highly significant in the development of Anthroposophy. On November 17, 

1901, on the very anniversary of the founding of the Theosophical Society 
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in 1875, Marie von Sivers asked Rudolf Steiner to create an esotericism 

suited to the Western mind, thereby setting Steiner on his mission. On 

November 17, 1923, Ita Wegman urged Steiner to found a new Society, 

with Steiner joining as member and President, which was the request he 

needed for anthroposophic renewal. Twelve years later, on November 17, 

1935, the then three-person executive board wrote Adolf Hitler to reverse 

the Nazi’s decision to ban the German branch of the Society. Profound 

connections underlie these events whose dates cannot be merely accidental.

*

All progress in spiritual work and moral improvement depends first and 

foremost upon self-knowledge. “Know Thyself” is a spiritual maxim as 

old as the ancient mystery wisdom itself. It is found in the inscriptions on 

the temples of ancient Greece and in the mantras and meditations of the 

world’s profound religions. In Spiritual Science as developed by Rudolf 

Steiner, self-knowledge is more than simply a means of protecting us from 

the false paths of narcissism, power-seeking, and untruthfulness. Since the 

human being is the microcosm of the macrocosm, a fractal of the whole 

world, self-knowledge is a path to world knowledge and vice versa: world 

knowledge can become a path to self-knowledge.

Meyer’s “The Development of Anthroposophy since Rudolf Steiner’s 

Death” can be viewed as a candid and long overdue step in the progress 

which the General Anthroposophical Society must take in advancing a 

consciously-acknowledged awareness of its own past. The essay offers a 

kind of “institutional self-knowledge,” as it were. Just as each one of us 

eventually comes to a point where we must acknowledge the truth about 

ourselves and our past—even requiring third-party “interventions”—so, 

too, does the Anthroposophical Society (the legally registered institution) 

require a mirror to be held up to itself. For to date, the Society has never 

fully “come clean” about its tragic past: the mistakes leading to the expul-

sions of 1935; the sundering of the karmic configuration of the first execu-

tive board; the shameful pandering to the Nazis; and the continuing irrel-

evance the Society maintains, sidelined as a creative focal point of Western 
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culture. Meyer traces the development of the Society from 1925 through 

a current date by observing the evolutionary dynamic of “involution and 

evolution.” This dynamic manifests in individuals, groups, in societies 

great and small, in cultural epochs, and in the conditions of consciousness 

of our very planet.4 Erroneous involution—colored by internal conflicts, 

personality cults, distortions, personal ambition, the formation of cliques, 

narcissism, and other “human, all-too-human” qualities—leads inevitably 

to erroneous evolution. He reviews the postwar litigation over Steiner’s 

literary estate, when the executive board ignored Marie Steiner’s copyright 

and, after she won her lawsuit against them in 1952, refused to carry cop-

ies of Steiner’s works in the Goetheanum bookshop until 1968. Fifty years 

later further litigation ensued over the “constitution debate,” an internal 

wrangling which drained the Society’s resources, both fiscal and spiritual, 

and was settled with an underwhelming result. This part of the tale is not 

pleasant. These matters require openness, honesty, and discussion from a 

variety of alternative perspectives. Thomas Meyer leaves no doubt as to 

his point of view.

More positive developments include the blossoming of the Waldorf 

School and other daughter movements after World War II and the devel-

opment of a significant body of anthroposophic literature. Many of these 

salutary developments have little or nothing to do with the Society per se, 

and the issue of whether the “movement” and the Society are one and the 

same thing is not addressed. Meyer also offers sections about the German 

Folk Spirit, the German language, and Steiner’s prophecies for the rise of 

new domed buildings in Europe by 2086.

However, in the arc of history the facts speak for themselves. From 

the perspective of September 20, 1913, when Rudolf Steiner laid into 

the Dornach earth the double-dodecahedral Foundation Stone, the very 

worst things that could then have been imagined had already happened. 

4 An involutionary phase, which Rudolf Steiner termed a pralaya, separated 
the evolutionary stages of ancient Sun, ancient Moon, and our Earth condi-
tion of consciousness.
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World War I happened, a tragedy so enormous that its after-effects are 

still being worked out one hundred years later. Eight and a half million 

died in a senseless slaughter which continued in acts of dumb repetition 

as if the European races had all gone insane and, in consequence, Ger-

many was “cut down to size.” Steiner, the Herald of the Second Coming, 

saw his great artistic achievements embodied in the first Goetheanum, 

the new Christian mystery temple, burned to the ground by an arsonist. 

He suffered an assassination attempt in Munich in 1922 by persons allied 

with National Socialism. On January 1, 1924, he escaped an attempt to 

poison him5 at the close of the Christmas Foundation Conference, where 

he had joined the newly-formed General Anthroposophical Society as 

President of its executive board. He died prematurely at age 64, in his 

workshop, the ruins of the First Goetheanum next door.6 

As a result of the harsh measures imposed by the Treaty of Versailles 

and the failure of spiritually-minded people to take an ethical stand 

against it, National Socialism came to power by lawful means in Janu-

ary 1933. Some anthroposophists (and not an insignificant number) wel-

comed the Nazis as part of the new revelation of the Michael Age; some 

actually became members of the Nazi Party. World War II followed 

with its sixty million (or more) dead, the shattering events of the Holo-

caust, Auschwitz, and the use of atomic bombs. Germany was further 

reduced in size and population and occupied by the four principle Allied 

Powers.7 After nearly two thousand years of Christian culture what did 

5 See an account by Sergei O. Prokofieff in supplement 5, “The Tragedy of 1 
January 1924,” May Human Beings Hear It!

6 Steiner himself saw the incineration of the First Goetheanum as symbolic 
of the failures of the (first) Anthroposophical Society, which he had never 
joined but acted as its advisor.

7 At the outset of World War I, Germany had a population of 67 million 
and a territory covering 208,826 square miles, including land that today 
exists as parts of France, Belgium, The Netherlands, Denmark, Poland, the 
Czech Republic, Lithuania, and Russia. The Treaty of Versailles stripped 
Germany of 25,000 square miles and seven million people. As result of 
the defeat of the Third Reich in World War II Germany lost an additional 
46,000 square miles, bringing its size down to 137,846 square miles. 
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Central Europe produce? A New Race of Anti-human, consciously bred 

through eugenic programs such as the Lebensborn movement, deter-

mined to extinguish the Abrahamic peoples (the Jews), all people of con-

science, and other “life unworthy of life”—Gypsies, homosexuals, and 

the handicapped. World War II dramatically speeded up technological 

and cultural developments. The mechanization of death on an industrial 

scale and the wholesale slaughter of civilians by aerial bombing—espe-

cially the bombing of Hiroshima and Nagasaki—released asuric forces 

into the world prematurely, forces which have now become part of our 

everyday life. Our ethical standards continue to remain far behind our 

technological achievements.

Steiner forewarned his audiences about World War I and the high like-

lihood of a second, larger conflagration. He also warned that every new 

spiritual impulse which enters evolution faces the danger of being turned 

into its opposite.8 The ultimate purpose of National Socialism, the polaric 

counter-inspiration to Anthroposophy, was the annihilation of the Abraha-

mic peoples, to wipe out the roots of Western Christian culture, of which 

Anthroposophy represented an esoteric part, and to thwart the revelation 

of the return of Christ in the etheric. Although the revelation and concep-

tual framework underlying the Second Coming was initially to be revealed 

through the Germanic peoples, it then ought to have spread throughout 

humanity. The two world wars can be better viewed as a single conflict 

waged against the Second Coming by the Sun Demon Sorat and the spiritual 

beings through whom he worked and continues to work: Lucifer, Ahriman, 

the Asuras, and their cadres. Thus, the twelve-year Reich was only part 

of a far broader phenomenon of evil attacking humanity throughout the 

Today’s Germany has been reduced to ⅔ of its size before World War I. See 
Wikipedia under “German Empire,” “Weimar Republic,” and “Territorial 
Changes to Germany after World War II.”

8 Well-known examples of this phenomenon include the de-spiritualization 
of Aristotelian thought, the history of the Roman Catholic Church, and 
the idealistic eroding of the principles set forth in the United States’ 
Founding Documents.
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twentieth century and continuing to the present day. Karmic connections, 

already in disorder at the beginning of the century, were further confused, 

delayed, distorted, and prevented by the millions upon millions of dead and 

injured in these apocalyptic catastrophes. Has there been a wide-spread 

experience of the Etheric Christ? Did the end of the twentieth century pro-

duce a powerful wave of spirituality brought upon by the return of former 

Platonists uniting with reincarnating Aristotelians? From the perspective of 

Rudolf Steiner’s time, the powers opposing the conscious experience of the 

Second Coming seem to have made great progress in their mission. Steiner 

warned us: “Evil will approach the people of the fifth post-Atlantean Age 

in all possible forms, doing it in such a way that people will have to resolve 

the nature, the essence, of evil in a scientific way . . .”9 On the other hand, it 

is just through such experiences of loss, betrayal, imprisonment, powerless-

ness, and death that one’s “I” will develop the spiritual capacities needed to 

courageously oppose and overcome these powers in the future.  

*

The postwar period saw the rise and eventual triumph of the United 

States of America, outlasting and out-spending the Marxist Russian Bear 

and enabling the reunification of Europe under a Pax Americana. By the 

end of the century at least 186 million had died in war—perhaps 200 

million, or more, if all the deaths caused by civil wars and famine are 

counted. However, evil has become more sophisticated and more subtle 

since World War II; it no longer arrives wearing a black uniform with a 

death’s head on its cap. The third millennium began with continued accel-

eration into the Digital Age10 and, after the 9/11 attacks on the World 

Trade Center in New York, the emergence of a global war on terror and 

the rise of the Surveillance State authorized by the Patriot Act in the USA 

9 Secret Brotherhoods and the Mystery of the Double, CW 178, Nov. 18, 
1917, quoted by Peter Selg in “The Encounter With Evil: Auschwitz Main 
Camp, Block 24,” Deepening Anthroposophy (3.1), Jan. 5, 2014.

10 Moore’s Law—that computing power doubles every two years—continues 
to hold true nearly 50 years after Gordon Moore postulated it in 1965.
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and similar legislation elsewhere. The world economy, driven now by the 

manipulations of fiat capital traveling at the speed of light, increasingly 

concentrates wealth in society’s top one percent, while workers become 

less important as the long-term trend for machines to replace people 

speeds up. Fear of the future pervades most societies . . . and rightly so. 

Dire predictions of devastating sea level rise, global warming, droughts, 

continued species extinctions, genetic modification of our food supplies 

which may have negative long-term health effects—these are all part of 

the same overall phenomena. Human beings are being forced to face the 

consequences of their actions or we will destroy ourselves and our pre-

cious planet. Scientific materialism offers us two contradictory pictures 

of human nature: we are either flawed machines that will be perfected by 

burgeoning discoveries in neuroscience, or we are the smartest animals, 

driven by our instincts, which new, complex pharmaceuticals will help 

us control. The third alternative, that we are finite images of the infinite, 

microcosms of the macrocosm, with a divine destiny important to the 

gods themselves, receives little attention and at best is dismissed either 

with ridicule or as an illusion.

Where has the General Anthroposophical Society11 been during 

these apocalyptic times? The requirements for membership12 laid down 

by Rudolf Steiner exhibit tolerance and open-mindedness. Has the Soci-

ety allied with other individuals, groups, and movements seeking to 

stem the tide of spiritual decay? Has it become a focal point of Western 

11 The reader should be reminded that the institution of the GAS, the legal 
entity listed in the Swiss Business Register according to Article 61 of the 
Swiss Civil Code, is under discussion and not individual anthroposophists, 
many of whose achievements are noteworthy, courageous, and even heroic.

12 “Anyone can become a member, without regard to nationality, social 
standing, religion, scientific or artistic conviction, who considers as justi-
fied the existence of an institution such as the Goetheanum in Dornach, 
in its capacity as a School of Spiritual Science. The Anthroposophical 
Society rejects any kind of sectarian activity.” See the Society’s website, 
http://www.goetheanum.org/Principles.255.0.html?&L=1. Nearly iden-
tical language exists under Article 4 in Rudolf Steiner’s “Letter to the 
Members,” dated January 13, 1924. See The Life, Nature and Cultivation 
of Anthroposophy, CW 260a.
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culture—or even of European culture? Or has the Society devolved 

into a pedantic, self-important, centralized bureaucracy welcoming all 

things “Made in Dornach” and shunning the rest? Do some of its mem-

bers actually think (it is worse than disturbing to have to write this) that 

the Christ Impulse is confined to the Society as guided by its executive 

board in Dornach? We believe so. 

The Society had approximately 12,000 members worldwide in 1925; 

in 2014 its membership totaled 46,000. Its growth has been minimal, 

increasing in the interim at approximately the same rate as the world pop-

ulation13—about 350 percent. While its daughter movements experienced 

tremendous growth after World War II, especially Waldorf schools and, 

to a lesser degree, biodynamics, anthroposophically extended medicine, 

and the Camphill movement, many participants in those fields know little 

about Anthroposophy and rarely study Steiner’s works. Although Steiner 

spent the decade of 1904 to 1914 elucidating the profound mysteries of 

the Bible, attendees of anthroposophic conferences rarely engage in bibli-

cal studies. Meyer’s overall critique of the Society is not uncommon.14 We 

believe, as do others,15 that the Society faces a grave crisis and will atrophy 

and eventually die out if it does not receive an injection of new life and 

new purpose in the immediate future. 

Meyer does not wish to destroy or dissolve the current Society; he 

would like to see it reformed, revitalized, remade. However, Meyer dif-

fers with the Dornach Executive on one major point. Whereas the latter 

believe that Rudolf Steiner’s esoteric connection with the executive board 

created at the 1923 Christmas Conference is karmically linked forever 

with the Society and the Dornach site, Meyer believes that such a con-

nection can arise in human hearts and be maintained independently of 

the executive board and the Goetheanum. In the words of Polzer-Hoditz: 

13 World population was estimated as of 1925 at two billion. As of 2014, it 
was seven billion.

14 See Peter Selg, Rudolf Steiner’s Intentions for the Anthroposophical Society.

15 See Peter Selg and Sergei O. Prokofieff, Crisis in the Anthroposophical 
Society.
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“The Goetheanum exists wherever esoteric work is undertaken as Rudolf 

Steiner intended.”

An alternative course might be for something to come about as envi-

sioned by Daniel Dunlop: the creation of a “society of societies” where 

the same qualifications for membership in the Anthroposophical Society 

would hold true, but a new umbrella organization would open itself up 

to the widest spiritual streams struggling against the tide of “super-

materialism” that rises higher as each year goes by. Today, the forces of 

control, decay, and destruction are opposed more consciously and more 

vigorously than they were in the somnambulant Europe of 1914. Polari-

ties collide at the present time; the battle of light with darkness contin-

ues to intensify. Yet, the number of people seeking freedom, justice, and 

goodness is on the increase. Humanity is waking up . . . gradually, it is 

true, but more so than in the past. The truth is, the Christ Impulse is 

universal and cosmopolitan in scope and exists for all humanity. By no 

means has Sorat and allied forces succeeded! Michaelic people acting 

morally, heroically, with conscience and conviction, can be found in all 

walks of life throughout the world. These are our allies with whom we 

should seek a connection. Otherwise, what is all this anthroposophic 

lecturing, conferencing, book writing, stage performances, branch 

meetings, and so forth about? What, in the end, is the Christ Impulse all 

about? The Foundation Stone meditation, the common “pole star” for 

Polzer-Hoditz, Marie Steiner, Ita Wegman, and the members and lead-

ership of the General Anthroposophical Society, is also described as the 

“Stone of Love.” What is human evolution all about? The fourth section 

of the Foundation Stone meditation offers an answer which echoes the 

words of Saint Paul written nearly two thousand years ago:

If I speak in the tongues and of angels, but have not love, I am 
only a resounding gong or a clanging cymbal. If I have the gift of 
prophecy and can fathom all mysteries and all knowledge, and if 
I have a faith that can move mountains, but have not love, I am 
nothing. If I give all I possess to the poor and surrender my body 
to the flames and have not love, I gain nothing. 
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Love is patient, love is kind. It does not envy, it does not boast, 
it is not proud. It is not rude, it is not self-seeking, it is not easily 
angered, it keeps no record of wrongs. 

Love does not delight in evil but rejoices with the truth. It 
always protects, always trusts, always hopes, always perseveres. 
Love never fails. But where there are prophecies, they will cease; 
where there are tongues, they will be stilled; where there is 
knowledge, it will pass away. . . .

 And now these three remain: faith, hope and love. But the 
greatest of these is love. (1 Corintians 13)

This part of Anthroposophy’s mission remains to be accomplished.


